And God spoke all these words, saying,

 2 "I am the LORD your God, who brought you out of the land of Egypt, out of the house of slavery.

 3 "You shall have no other gods before me.

 (Exo 20:1-3 ESV)
Revelation 9:20 The rest of mankind, who were not killed by these plagues, did not repent of the works of their hands nor give up worshiping demons and idols of gold and silver and bronze and stone and wood, which cannot see or hear or walk,

 (Rev 9:20 ESV)

NEXT WEEK: Doug on the relationship between gods (demons) and idols: Augustine cites Hermes who says that idols are the “flesh of the gods.” Men made idols because they gave up the worship of the gods. Hermes predicted a time when idolatry would cease, but he laments this fact. See City of God 8.23-24.
In his famous City of God (Books 8-10), Augustine takes up the burden of dealing with the Greek and Egyptian worship of gods and demons. Like almost every other ancient culture, these once mighty civilizations had a pantheon of deities. Most of these invisible beings were eventually given images, were carved into stone, gilded with gold, and worshipped as the progenitors of civilization and rulers of nature. 
Outline for each commandment:

What does the command teach?

What does the command forbid?

How does the command fit the first use of the law?


Here, show us our sin (think especially of murder/hate or adultery/lust)


Show that Christ has fulfilled this law

How does the command fit the second use of the law?


How does the church benefit from following or get in trouble for not following this law?


How does a society benefit or get in trouble?

How does the command fit the third use of the law?

Specifically, how is it good for us (individuals) to obey this command?
Preface: vs 1–2
Implies the obligation to keep all of the commandments of God, in gratitude because of the abundance of his mercy.
Forbids ingratitude to God and denial that he is our God.

The First Commandment
Exodus 20:1-3
In his famous City of God (Books 8-10), Augustine takes up the burden of dealing with the Greek and Egyptian worship of gods and demons. How these ancients understood the difference between gods and demons varied from school to school. But generally speaking, the gods were said to dwell in the heavens and were the creation of a Supreme Deity who is identified as differently as a Father or Chaos. Demons were often thought of as the souls of dead men (perhaps the giants). They dwelt in the air, the space between heaven and earth and were therefore considered mediators between the gods and mankind (a very bad mistake indeed). 
Most believed that the demons were a mixture of good and evil creatures, but Augustine believed them all to be evil, even when they sometimes did “good” things. Because they were evil (not to mention because they weren’t God), they were not to be worshipped. Some, like Plato, believed that all of the gods were good. Because of their high estate, sacred rites were to be performed to them. But again, Augustine shows that many of the gods were also evil. Also, even the good gods (whom he calls both gods and angels) are not on a level playing field with the God of the Bible, and therefore, they are not to be worshipped, nor would they accept it if you did.
The astounding thing is that throughout the discussion, Augustine does not disagree even once with the basic premise that demons and the gods exist. He uses the language of “gods” without hesitation or apology. He talks about them matter-of-factly, as if everyone in his day would agree with him that the gods were real, rational, spiritual beings. My favorite line in Book 8 reads, “The power of the gods proves that they exist, but their liking [honor, sacrifice, and pageantry of their own worship] proves that they are bad “(City of God 8.13.1). It is almost shocking to modern Evangelical sensibilities to talk this way, because the only people who actually believe such “nonsense” today--that gods are real--are Mormons and Hindus. But Augustine’s conception of these deities is nothing whatsoever like the Mormon conception, and older Hinduism actually had more in common with a relatively small Greek or Egyptian pantheon of deities (which themselves are nothing like Mormonism), than with the three hundred million gods that it has today.
- - - - - - - - -        - - - - - - - - -       - - - - - - - - -

Exodus 20:1-17 is the first listing of the Ten Commandments (the other being Deut 5). These Commandments are “law.” And so last week, we looked at the idea of “law” generally, as if we were looking at a whole forest at once. Today, we begin inspecting the individual trees of that forest. There is disagreement within both Judaism and Christianity about which verses constitute which commandment. All agree that there are 10 Commandments, but there is not agreement over how to break down those commandments (see Table). 
	Commandment
	Jewish (1st Century Philonic), Anglican, Reformed, and other Christian
	Jewish (3rd Century Talmudic)
	Orthodox
	Catholic (following Augustine and word order of Deut 5)
	Lutheran (following Augustine and word order of Ex 20)

	I am the Lord your God
	preface
	1
	1
	1
	1

	You shall have no other gods before me
	1
	2
	
	
	

	You shall not make for yourself an idol
	2
	
	2
	
	

	You shall not make wrongful use of the name of your God
	3
	3
	3
	2
	2

	Remember the Sabbath and keep it holy
	4
	4
	4
	3
	3

	Honor your father and mother
	5
	5
	5
	4
	4

	You shall not murder
	6
	6
	6
	5
	5

	You shall not commit adultery
	7
	7
	7
	6
	6

	You shall not steal
	8
	8
	8
	7
	7

	You shall not bear false witness against your neighbor
	9
	9
	9
	8
	8

	You shall not covet your neighbor's house
	10
	10
	10
	10
	9

	You shall not covet your neighbor's wife
	
	
	
	9
	10

	You shall not covet anything that belongs to your neighbor
	
	
	
	10
	


The earliest Jewish lists (as explained in Josephus and Philo) contain the numbering that most Protestants have adopted, since it is likely that this would have been the numbering that Jesus would have used. This is the listing that I will use throughout this series. However, it is important to note some differences. First, by the third century, Jewish scribes had changed the earlier listing slightly. Rather than the first commandment beginning in Ex 20:3 (“You shall have no others gods before me”), they saw the first “commandment” as being vs. 2, “I am the LORD your God, who brought you out of the land of Egypt, out of the house of slavery.” You say, “But that isn’t a commandment.” True. The justification for this shift is found in Exodus 20:1 and 34:28 where the word dabar is used. This later verse literally talks about the “ten words” of the covenant. Thus, for Jews to this day, one of the ten words is not a command at all. No Christians have ever adopted this scheme.
Catholics and Lutherans begin the commandments the same as all other Christians and earlier Jews (in vs. 3). But they combine vv. 3-6 into a single commandment. They get 10 by breaking our tenth commandment (“do not covet”) into two separate commandments on coveting. This follows the division made by Augustine (Luther was an Augustinian monk). This will have implications especially for us when we look at the second commandment in more detail.

For us, what I want to suggest is that God begins the Ten Words, not with a “command” or “word,” but with a preface. “I am the LORD your God, who brought you out of the land of Egypt, out of the house of slavery” (Ex 20:2) is not one of the 10, but is a typical preface to a covenantal document where the high king would establish who he is before the requirements of the covenant were delineated. As we go through these commandments, the catechisms will be very helpful for us. 
The Shorter Catechism (Q. 44) asks, “What does the preface to the ten commandments teach us? A. The preface teaches us that because God is the Lord, and our God, and redeemer, therefore we are bound to keep all his commandments.” The Larger Catechism (Q. 101) adds, “Here God manifests his sovereignty, as being Jehovah, the eternal, immutable, and almighty God; having his being in and of himself, and giving being to all his words and works: and that he is a God in covenant, as with Israel of old, so with all his people; who, as he brought them out of their bondage in Egypt, so he delivers us from our spiritual enslavement; and that therefore we are bound to take him for our God alone, and to keep all his commandments.”

You can see from the prologue that the giving of the law to Israel was for a specific reason. It was Yahweh who had entered into covenant with Abraham, Isaac, and Jacob. It was Yahweh who made Israel his firstborn son. It was this God who identified himself as “I AM WHO I AM.” It was I AM who brought them out of Egypt. It is Yahweh who is speaking to them now in these covenantal stipulations. You see, Yahweh was going to be Israel’s God. I should also point out that the “you” here is singular, not plural, and this is the way it stays throughout the Ten Commandments. It is singular towards this nation and no other, but also towards each and every member of that nation. This creates a relational context, and a gracious context into which this and the other nine laws are made. Every individual is obligated to keep the commands, because God delivered each and every person out of Egypt.
The preface, therefore, serves as the guiding principle for the third use of the law. Remember, this is the use of the law that allows Christians to obey the law and delight in the law. We are able to do this because of God’s grace shown to us in Christ. The LORD is our God. As he brought Israel out of Egypt, likewise he has delivered us from the present evil age (Gal 1:4) and from the wrath to come (1 Thess 1:10) through Jesus. Even as he brought Israel out of slavery, he has set us free from our slavery to sin and death so that we may serve him by the Holy Spirit. And so you must keep the preface before you during each of the Ten Commandments, so that you might learn to obey God out of gratitude rather than guilt or greed or prideful gumption, lest you use the law “unlawfully” and become hypocrites or hostages to the law all over again. For, no one can keep the commandments perfectly. Not even you. And the third use is only possible to understand if you first understand its first use, that you cannot keep the law perfectly.
But it is first and foremost the first commandment that the preface prefaces. In fact, Catholics, Lutherans, and Orthodox all count the preface as part of the first commandment. I think this takes it out of the context of the other nine too much, and we ought to count it as a true preface to the whole table, so that we might learn to obey in gratitude the whole. Nevertheless, it is important to see how the preface relates directly to the first commandment.

Of course, the first commandment says, “You shall have no other gods before me.” What does this have to do with the preface? It all has to do with the covenant, and the preface is relating a brief history of the covenant. Remember when Abram was told, “Do not fear, Abram, I am a your shield, your very great reward” (Gen 15:1)? Something similar is said to Aaron (Num 18:20) and the priests (Deut 18:1-2; Josh 18:7) and others. When it says, “I am your reward,” God is referring to his choosing of these people out of all the peoples of the earth, to be his covenant people.

Exodus 19:5 makes it more general to all of Israel, “You shall be my treasured possession among all peoples, for all the earth is mine.” Deut 7:6 likewise says, “The LORD your God has chosen you to be a people for his treasured possession, out of all the peoples who are on the face of the earth.” Deut 32:9, an important verse we will return to later, says, “The LORD’s portion is his people, Jacob his allotted heritage.” In order to bring his choice to come to pass in time, God had to call the Patriarchs by name, enter into covenantal friendship with them, and eventually he took the whole nation and delivered them out of Egypt. God did this for Israel, because he had chosen Israel to be his people. No other nation was God’s special people in this way. And therefore, the first commandment was especially applicable to Israel out of all the nations of the earth.

This does not mean that all other peoples were off the hook, and could therefore violate the first commandment. Far be it! Time and again, nations and kings are punished for violating the first commandment, a commandment that is embedded upon their own consciences and hearts by nature. Babylon said, “No one sees me. . . I am, and there is no one besides me.” Therefore “Evil shall come upon you” (Isa 47:10-11). The King of Tyre was “Proud because of [his] beauty, corrupt[ing his] wisdom for the sake of [his] splendor,” and therefore God “cast [him] to the ground” and “exposed [him] before kings” (Ezek 28:17). The King of Assyria destroyed Israel and said, “By the strength of my hand I have done it, and by my wisdom. . . I remove the boundaries of peoples, and plunder their treasures” (Isa 10:13). Therefore, “God sends a wasting sickness among the army and destroys him with another nation” (Isa 10:16). God says to Egypt, “[Another] shall bring to ruin the pride of Egypt, and all its multitude shall perish” (Ezek 32:12). The point is, all of these nations and kings worshipped themselves, their splendor, their power, their riches, their wisdom, and their culture rather than worshipping God. And God severely punished them all for it. Why? Because they grossly violated the first commandment.

What we might say here is that God uses other nations to destroy wicked nations that he has raised up in his own providence, but which in their pride have worshipped other gods, namely, themselves. This is the second use of the law intermingled with God’s sovereignty over nations. The second use of the law curbs sin in a culture. Many cultures that rise to glory, at first are full of virtue and ethics. Cultures like Egypt in Joseph’s day or Nebuchadnezzar after the fiery furnace or Cyrus with his edict for Ezra, gave followers of Yahweh the freedom to worship him publically and in the way that their religion demands (at the very least). Cultures today must do the same if they do not want to incur the wrath of God upon themselves. Also, they must not become consumed with pride and trust in man, his institutions, his economic policies, his military might, his educational theories, his scientific methods or anything else, lest God become angry and punish that nation at the hands of another. All of the prophets testify to God’s anger against the nations for such things, and such anger goes all the way to the very end in Revelatoin. Also, like Nebuchadnezzar, God is able to humble those who walk in pride; and thus rulers, governors, kings, senators, congressmen, sheriffs, judges, (Popes, Bishops, Priests etc) or anyone else in a position of power must give glory to the Creator, and not some want-to be or spiritual usurper like the god of Islam, lest he humble them by causing their sin to be exposed and their authority to crumble around them.
But it is not just those in power. It is all people who must likewise walk in humility and learn to worship and love God alone, by obeying the first commandment. And how might we do this? Our catechisms are a great help here. The Shorter Catechism asks, “What is required in the first commandment? A. The first commandment requires us to know and acknowledge God to be the only true God, and our God; and to worship and glorify him accordingly. Q. What is forbidden in the first commandment? A. The first commandment forbids the denying or not worshiping and glorifying the true God as God, and our God; and the giving of that worship and glory to any other, which is due to him alone. . . for God is much displeased with the sin of having any other god” (Q. 46-48). 
The Larger Catechism is much more detailed, and the next time you think you are not guilty of breaking this command, you ought to go back and read it again. If you want specifics, listen to this, “What are the duties required in the first commandment? A. The duties required in the first commandment are, the knowing and acknowledging of God to be the only true God, and our God; and to worship and glorify him accordingly, by thinking, meditating, remembering, highly esteeming, honoring, adoring, choosing, loving, desiring, fearing of him; believing him; trusting, hoping, delighting, rejoicing in him; being zealous for him; calling upon him, giving all praise and thanks, and yielding all obedience and submission to him with the whole man; being careful in all things to please him, and sorrowful when in anything he is offended; and walking humbly with him.” Calvin said, “The first commandment requires us to contemplate, fear and worship his majesty; to participate in his blessings; to seek his help at all times; to recognize, and by praises to celebrate, the greatness of his works—as the only goal of all the activities of life.”
 The catechism also asks, “What are the sins forbidden in the first commandment? A. The sins forbidden in the first commandment are, atheism, in denying or not having a God; idolatry, in having or worshiping more gods than one, or any with or instead of the true God; the not having and avouching him for God, and our God; the omission or neglect of anything due to him, required in this commandment; ignorance, forgetfulness, misapprehensions, false opinions, unworthy and wicked thoughts of him; bold and curious searching into his secrets; all profaneness, hatred of God; self-love, self-seeking, and all other inordinate and immoderate setting of our mind, will, or affections upon other things, and taking them off from him in whole or in part; vain credulity, unbelief, heresy, misbelief, distrust, despair, incorrigibleness, and insensibleness under judgments, hardness of heart, pride, presumption, carnal security, tempting of God; using unlawful means, and trusting in lawful means; carnal delights and joys; corrupt, blind, and indiscreet zeal; lukewarmness, and deadness in the things of God; estranging ourselves, and apostatizing from God; praying, or giving any religious worship, to saints, angels, or any other creatures; all compacts and consulting with the devil, and hearkening to his suggestions; making men the lords of our faith and conscience; slighting and despising God and his commands; resisting and grieving of his Spirit, discontent and impatience at his dispensations, charging him foolishly for the evils he inflicts on us; and ascribing the praise of any good we either are, have, or can do, to fortune, idols, ourselves, or any other creature” (Q. 104-105). Obviously, you could spend months just looking at the things forbidden in the first commandment! 
In all of this, we are capable (perhaps even quite prone) of taking good things in this world and turning them into gods. God gives us strength. Yet, Habakkuk says that people turn their strength into their god (Hab 1:11). God gives us food. Yet, the Apostle says, “Their god is their stomach” (Phil 3:19). God gives us wealth and the means to buy goods. Yet, Jesus says, “You cannot serve both God and money (mammon)” (Matt 6:24). As Job said, “If I have put my trust in gold or said to it, “You are my security,” then these also would be sins to be judged, for I would have been unfaithful to God on high” (Job 31:24, 28). The point here is that these are not bad in and of themselves. But all you need do is look at our worship of sports, exercise, and health in Boulder and a Sunday drive to church, or look at the fat bellies of an ever increasing number of Americans during the rest of the week, or look at how we give up everything for the almighty dollar in this county to see that these gods are still around today, whether we are worshiping them willfully or out of slavery, it does not matter.

 If anyone, after hearing all this, thinks that they are not guilty of violating the first commandment, then they have not the least acquaintance with God or with their own dark hearts. They have neither met God personally, nor known themselves intimately. They are full of pride and puffed up with self to such a degree that they cannot see the mirror in front of their face. Yet, they are responsible to such things, because God has made himself plain to them, and they know they are to worship him through a myriad of ways he has revealed himself in general revelation. 
But the first commandment is first for a reason. For when you break any other command, you are breaking this one too. James says, “If you break one, you break them all.” This is no more true than in the first commandment. For, anytime you sin, that sin has become for you a god, a thing of more value than God as proven by your actions, because though he says not to do it, you do it anyway, thus making it a god in his place. What can be more frightening than knowing that anytime you sin, you are violating the first commandment?

Phillip Ryken gives two tests for discovering if you have turned something particular into a god. The first is the love test. What do you love? We are to love the LORD our God with all our heart, soul, mind, and strength. Love positively fulfills the commandment. Origen write, “What each one honors before all else, what before all things he admires and loves, this for him is God.” Ryken asks, “When you mind is free to roam, what do you think about? How do you spend your money? What do you get excited about? A false god can be any good thing that we focus on to the exclusion of God. It could be a sport or recreation, hobby or personal interest, appetite for finer things in life, career ambition, personal health and fitness, a ministry in the church.”

The second test is the trust test. What do you trust. Martin Luther wrote, “Whatever your heart clings to and relies upon, that is properly your God.” The Puritan Thomas Watson said, “To trust in anything more than God, is to make it a god.” Money, sex, power. The pride of life, the lust of the eyes, and the lust of the flesh. Addictions: alcohol, porn, shopping; pleasure, pain, self-pity, or habitually bad attitudes (complaining, bitterness, anger); insurance policies, pension plans, governmental hand-outs; science, technology, automobiles, or the internet, any manner of things can become gods in which you place your trust. Your only solution is to flee to Christ for refuge from yourself and your gods, for he alone has obeyed the first commandment and satisfied the wrath of God towards the disobedience of it. This is the first use of the law, which shows you your sin and causes you to flee to Christ. 
But now, I want to turn my attention back to why this command applies specifically to Israel, and in a fuller way, to Christians and all who hear the name of Christ preached; and in this way I want to focus on one particular aspect of the first command that I think has been all but lost in our day, because of our condescending attitude towards biblical revelation and our fear that if we read the text for what it says, that we will be committing heresy. It is the issue of actually worshipping the gods themselves.
Again, we talked about God taking Israel to be his treasured possession, his inheritance, his chosen people. But there is a backdrop to this electing love that is directly related to the first commandment and the opening thoughts by Augustine that I discussed earlier. What does it mean, historically, that God took Israel to be his own? Don’t all the nations belong to God? 
Yes, they do belong to him, for he is sovereign over the earth. And yet, in his providence, and because of the sin of mankind at the Tower of Babel, the Scripture says that he divided the nations up according to the number of the sons of God (Deut 32:7-8). I don’t have time this morning to give you a full exegesis of this text. What I can do is tell you that the sons of God are the highest ruling principalities in the spiritual realm. They are, to put it in familial language as the phrase suggests, God’s heavenly created children. Classical literature numbered them as 70, the same number of earthly nations described in the division of the nations after Babel in Genesis 10. There was one son of God for every nation as the text says that the nations were given to the sons of God. Remember, we have already looked at the next verse, where it says that Israel is Yahweh portion. What is going on here? 
Deut 4:19 is the flip side. Recalling the first commandment it says, “Beware lest you raise your eyes to heaven, and when you see the sun and the moon and the stars, all the host of heaven, you be drawn away and bow down to them and serve them, those which the LORD your God has allotted to all the peoples under the whole heaven.” This is the flip side because now, the “hosts of heaven” are given to the nations. Who are these “hosts of heaven?” They are the same sons of God as the other verse. They are beings that stand around the throne of God deliberating in the divine council (1 Kgs 22:19). They are in the same class as the god Baal and the goddess Asherah (2 Kgs 17:16; 21:3). There are some who worship Yahweh (Neh 9:6; Luke 2:13). There are others who do not, and will be severely punished (Isa 24:21).
This all took place at Babel, when God punished men for their great sin. In his death sermon, Stephen said, “God turned away and gave them over to worship the host of heaven” (Acts 7:43). As Michael Heiser says, “Basically, they were made for each other. . . It is as if God were saying, ‘If you don’t want to obey me, I’m not interested in being your god—so here are some other gods for you.’” This has a particularly interesting application on July 4th. People love to call America a “Christian nation.” But this is not possible, biblically speaking. For you see, God has given the nations to his heavenly host, and chose only Israel for himself.
 These heavenly host could have helped turn the hearts of the people to Yahweh, but they didn’t. Instead, they wanted worship for themselves. 
Deut 29:26 says, “They went and served other gods and worshiped them, gods whom they had not known and whom he had not allotted to them.” This is a particularly interesting verse, because it introduces the theme that Augustine was talking about. The Bible calls these beings, allotted to the nations, “gods.”  

In case you think these “gods” are imaginary friends and that none of this is real, Deut 32:17 says, “They sacrificed to demons (shedim), not God (Eloah), to gods (elohim) they had never known, to new gods that had come recently, whom your fathers had never dreaded.”
 Here, demons are parallel with gods, those being who were around a long time before Israel started to worship “new gods.” Deut 32:43 (LXX) has another one, “Rejoice with him, O heavens; bow down to him, all gods (Gk: uioi theou). . . And let all angels (Gk: aggelos) of the divine Strengthen themselves in him.”
 Here, the gods are referred to as angelic beings, and are used interchangeably, which is why Augustine and other Fathers were not worried about calling these beings “gods.” What I am suggesting is that Baal, Asherah, Molech. . . these were not all the imaginations of men. We have almost completely lost the knowledge that they had about such things, and our ignorance is becoming a very dangerous thing. 
As you can see, I am not talking here about a Mormon conception of gods, where human beings actually become gods, just as Elohim, the god of earth, was once a man. Nor am I talking about idols here, which ancients believed captured the soul of a demon in the material object so that it might be used as a talisman or oracle. Idols and gods are not identical terms in the Scripture. Neither does this have anything to do with the nonsense of the ancient world which put Yahweh on a scale with these heavenly beings, as if he were just another one of them. In fact, that was the very point of this commandment. God is not like the others! But rather, Yahweh is incomparable to these other beings, not because they do not exist, but precisely because they do. What would be the point of comparing God to Spiderman? Spiderman is a comic. Of course God is greater than him. What these people needed to know is that God was greater than the very real gods of the nations. Yahweh is better than them, because he is good. Yahweh is more powerful than them, because he created them. In all ways, Yahweh is superior to them. He is in a class by himself.
It is Yahweh’s incomparability that is in view in Isaiah and Deuteronomy and other places when it says, “There is no God apart from me” (Isa 45:21). If you read any of those verses in context, it is not saying that demons and angels (i.e. gods) are not real, but that they are not “righteous” and “saving” (Isa 45:21), they do not rule heaven and earth (Deut 4:39), they are not able to deliver out of Yahweh’s hand (32:39). They are not Yahweh’s equal. That is, “there is none beside (along side of) me” (Isa 45:18 LXX); “besides him” there is no other (Deut 4:35).
 
There is none beside him, because all are in front of him, bowing down! The first commandment literally says, “You shall have no other gods before my face.” You can think about this in a spatial sense, as in not bringing idols or gods into the presence of the LORD (especially in worship). That would follow from the Divine Council, where in heaven, God is on his throne, and all others stand around praising him. None are his equal. None are able to stand “before his face.” Thus, for us to have other gods, of whatever nature, it is a face-to-face insult to the one who alone sits enthroned above even the Elders and Seraphim and Living Creatures of heaven. It makes God jealous and angry as it says, “You shall worship no other god, for the LOD, whose name is Jealous, is a jealous God.” 
Yet, there is one who can stand before God’s throne. In older days, God had “given them up” to the worship of devils—as it says in Ps 96:5, “the gods of the heathen are devils (daimonia, LXX), but the LORD made the heavens.
 They are called demons from a Greek word meaning “knowledge” (which sounds a lot like what Satan tempted Eve with in the Garden).
 God called these “the times of ignorance” (Acts 17:30). “In past generations he allowed all the nations to walk in their own ways” (Acts 14:16). “But now, he commands all people everywhere to repent, because he has fixed a day on which he will judge the world in righteousness by a man whom he has appointed; and of this he has given assurance to all by raising him from the dead” (Acts 17:31). Just as God had appointed the nations to the gods and the gods to the nations, so now in the present age, God has appointed his Man to the nations for the forgiveness of their sins. The only begotten son of God, who was given Israel as an inheritance (Deut 32:9), now inherits the nations, because the wicked created sons of God ruled in unrighteousness and perverted the hearts of men to worship themselves (Ps 82; cf. Heb 1:2). As F.F. Bruce says, “It is implied in all these places that the coming of Christ marks a fresh start in God’s dealings with the human race.”

Because of Christ’s victory over the spiritual rulers of this world, those who hear the good news are especially responsible to obey the first commandment, for now they see that the worship of the gods is truly in vain. But even more, Christians, those whom Christ bought with his own blood, those whom he has called to himself and delivered out of spiritual slavery, are absolutely required to obey the first commandment, not making gods in their image, and not worshiping the gods of the nations, who have been disinherited, yet who still hold great power throughout the world, especially when the church loses the power of the gospel which binds them in chains. 
Now, all of our problems are not the result of devils (i.e. the demon of lust, the demon of rage, the demon of envy etc). Our own wicked hearts are perfectly capable of creating gods of many things without any help from them. Nevertheless, I do want to point out that demons and principalities and authorities and rulers of the spiritual places are who our battle is primarily against. Paul is clear about this in Ephesians. 
As such, you need to be weary of their seductions and temptations, so that you do not create other gods, or even, God forbid, begin worshiping these ancient monsters anew, which is what our culture is diving head-first into doing, as it has cast the bonds of Christianity and God’s law far from itself while running into the open arms of the gods all over again to our own darkened destruction. What I fear is that Americans of all stripes are worshiping these beings without even knowing it. As we sit smug in our Materialistic Darwinism that there is no such thing as a spiritual being, they are laughing at us and seducing us. 
But in time, as we are seeing increasingly around us, people do come to acknowledge their reality, for that is what they ultimately want. Like Plato and other Greeks, who believed that the gods were all good, many today in our society think that the spirits, the guides, those who speak to psychics, and all dwellers of the other world are all good too. Increasingly, the only god to be hated is our God and his Christ, because he demands allegiance and obedience, which is rightfully his as the only uncreated, supreme god in the universe. We prove our worship of these beings when we, like them, throw off his shackles in the name of freedom and tolerance and hedonism. So be it. But do not be deceived brothers and sisters, for even if angels in heaven offer you good things in return for worship, they are but evil creatures who will be punished on the last day, along with all who follow them.
But we have the Light of lights, the God of gods, the Lord of lords who is on our side and who promises to be with us. He has sent his Son and raised him from the dead to prove the power of his promises. Because of his sure promises, let us seek to love God and so put him first in all that we think, say, feel, or do so that he might be glorified in all things. So throw away the gods your fathers worshiped in Egypt, and serve the LORD (Josh 24:14). If Baal is God, follow him; but if the LORD is God, follow him (1 Kgs 18:21). 
 “I am Yahweh” is an assertion of the authority of Yahweh, the “One Who Always Is” 

FIRST COMMANDMENT tells us whom to worship: God (and whom not to worship): gods.

 “Hear, O Israel: The Lord our God, the Lord is one. Love the Lord your God with all your heart and with all your soul and with all your strength” (Deut. 6:4, 5).

Sheila Larson is a young nurse who has received a good deal of therapy and describes her faith as "Sheilaism." This suggests the logical possibility of more than 235 million American religions, one for each of us. "I believe in God," Sheila says. "I am not a religious fanatic. [Notice at once that in our culture any strong statement of belief seems to imply fanaticism so you have to offset that.] I can't remember the last time I went to church. My faith has carried me a long way. It's Sheilaism. Just my own little voice." Sheila's faith has some tenets beyond belief in God, though not many. In defining what she calls "my own Sheilaism," she said: "It's just try to love yourself and be gentle with yourself. You know, I guess, take care of each other. I think God would want us to take care of each other." Like many others, Sheila would be willing to endorse few more specific points. Habits of the Heart:
Implications for Religion Robert N. Bellah religion is essentially a private matter and that there is no particular constraint on them placed by the historic church, or even by the Bible and the tradition. Gallup poll, which indicated that 80 percent of Americans agreed with the statement that "an individual should arrive at his or her own religious beliefs independent of any churches or synagogues." religious privatism turns the church into something like the Kiwanis Club or some other kind of voluntary association that you go to or not if you feel comfortable with it-but which has no organic claim upon you.
I will first ask them to what gods they think that sacred rites are to be performed,—to the good or to the bad, or to both the good and the bad? But we have the opinion of Plato affirming that all the gods are good, and that there is not one of the gods bad. It follows, therefore, that these are to be performed to the good, for then they are performed to gods; for if they are not good, neither are they gods. Now, if this be the case (for what else ought we to believe concerning the gods?), certainly it explodes the opinion that the bad gods are to be propitiated by sacred rites in order that they may not harm us, but the good gods are to be invoked in order that they may assist us. For there are no bad gods, and it is to the good that, as they say, the due honor of such rites is to be paid. Of what character, then, are those gods who love scenicdisplays, even demanding that a place be given them among divine things, and that they be exhibited in their honor? The power of these gods proves that they exist, but their liking such things proves that they are bad. city 8.13.1
City 8.23.1 Concerning images as bodies of gods:

The Egyptian Hermes, whom they call Trismegistus, had a different opinion concerning those demons. Apuleius, indeed, denies that they are gods; but when he says that they hold a middle place between the gods and men, so that they seem to be necessary for men as mediators between them and the gods, he does not distinguish between the worship due to them and the religious homage due to the supernal gods. This Egyptian, however, says that there are some gods made by the supreme God, and some made by men. Any one who hears this, as I have stated it, no doubt supposes that it has reference to images, because they are the works of the hands of men; but he asserts that visible and tangible images are, as it were, only the bodies of the gods,
 and that there dwell in them certain spirits, which have been invited to come into them, and which have power to inflict harm, or to fulfil the desires of those by whom divine honors and services are rendered to them. To unite, therefore, by a certain art, those invisible spirits to visible and material things, so as to make, as it were, animated bodies, dedicated and given up to those spirits who inhabit them,—this, he says, is to make gods, adding that men have received this great and wonderful power.
8.24.2 they could never have attained to this art if they had not erred from the truth, if they had believed those things which are worthy of God, if they had attended to divine worship and service. . .For although man made gods, it did not follow that he who made them was not held captive by them, when, by worshipping them, he was drawn into fellowship with them,—into the fellowship not of stolid idols, but of cunning demons; for what are idols but what they are represented to be in the same scriptures, “They have eyes, but they do not see,”33 and, though artistically fashioned, are still without life and sensation? But unclean spirits, associated through that wicked art with these same idols, have miserably taken captive the souls of their worshippers, by bringing them down into fellowship with themselves. Whence the apostle says, “We know that an idol is nothing, but those things which the Gentiles sacrifice they sacrifice to demons, and not to God; and I would not ye should have fellowship with demons.”
And therefore, whoever these immortal and blessed inhabitants of heaven be, if they do not love us, and wish us to be blessed, then we ought not to worship them; and if they do love us and desire our happiness, they cannot wish us to be made happy by any other means than they themselves have enjoyed,—for how could they wish our blessedness to flow from one source, theirs from another? 10.1.3
It is fascinating that Hermes believed that idols are the “bodies of the gods” (8.23.1, cf. probable source as “Asclepius” in Hermetica) which in this case means not the immortals created by the high God and Father (8.23.1), but demons, which are the souls of dead men (8.26.3). Augustine agrees with this opinion. Yet, Augustine then says that we honor martyrs and do not worship them (8.27.1). But he did not see how this would become in Rome and Orthodoxy the same historical outworking as what was seen in Egypt and Rome. At first, the men were venerated as progenitors of their civilization, but later when the worship of the gods was lost, men turned to honor of dead men into material idols, thus uniting the souls of deceased men (demons) with material idols as a means of gaining some kind of power from the demon who was now able to do harm or give supposed benefits. Thus, you have in Rome and other places “the patron saint of x, y, or z,” able to help people in their specific distress.
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� The so-called "Hermetic literature", the � HYPERLINK "http://en.wikipedia.org/wiki/Hermetica" \o "Hermetica" �Hermetica�, is a category of � HYPERLINK "http://en.wikipedia.org/wiki/Papyrus" \o "Papyrus" �papyri� containing spells and initiatory induction procedures. In the dialogue called the � HYPERLINK "http://en.wikipedia.org/wiki/Asclepius" \o "Asclepius" �Asclepius� (after the Greek god of healing) the art of imprisoning the souls of demons or of angels in statues with the help of herbs, gems and odors, is described, such that the statue could speak and engage in prophecy. (wiki, see also city of god 8.24.3AND 8.26.2
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